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MANY AMERICANS are becoming aware of a desire to perpetuate
their cultural heritage. Although many early immigrants wanted to
blend into American society and did not emphasize their cultural
traditions, succeeding generations of Americans -of Danish and
other ethnic descent have recently discovered an interest in their
intellectual, cultural and social heritage.

•
DANISH AMERICANS have a unique opportunity to participate
in two cultures. However, because of a rapid blending into
American society, few enjoy the completeness of this dual heritage
of Danish and American traditions. Fortunately, many individuals
are now discovering that their interest in Danish culture is shared
by others.
THE DANISH AMERICAN HERITAGE SOCIETY was established
in 1977 to explore and record the history of Danish immigrants - a
history reflecting the ideals, strengths and traditions they brought
with them. The Society is committed to stimulating interest in the
Danish cultural contribution and to preserving it for future
generations.

Danish American Heritage Society
29672 Dane Lane
Junction City, Oregon 97448
Executive Board
Arnold N. Bodtker, President
Gerald Rasmussen
Karen McCumsey
Egon Bodtker
Eva Nielsen
Donald K. Watkins, Editor

Inquiries concerning membership in the Society and subscription
to The Bridge should be sent to Egon Bodtker, 1132 Newport Dr.,
Salem, Oregon 97306.
The Bridge and the Newsletter are semi-annual publications of
the Society. The editors invite manuscripts dealing with all aspects
of the Danish immigrant experience in North America. Our goal is
broad: it is to promote the study of Danish- and ScandinavianAmerican history and culture. All material which illuminates the
lives of Danish-American individuals, groups, organizations, and
communities, as well as material dealing with themes in history and
culture , will be considered for publication. Please address submissions to the Editor, and correspondence concerning book
reviews to the Book Review Editor. We have frequently observed
that many publications of interest to readers (local histories, for
example) are distributed on a small scale and may escape the
attention of the editors. We look forward to learning from readers
of books and booklets which deserve announcement and review in
The Bridge.

Copyright 1984, Danish American Heritage Society
Junction City, Oregon

-1-

THEBRIDGE
Editor, Donald K. Watkins, Department of Germanic
Languages and Literatures
University of Kansas, Lawrence, KS 66045
Tel. (913) 864-4657
Associate and Book Review Editor, Arnold N. Bodtker
29672 Dane Lane, Junction City, OR 97448
Tel. (503) 998-6725

EditorialAdvisory Board
John R. Christianson
Thorvald Hansen
Rudolf J. Jensen
Inga Kromann-Kelly
Marion T. Marzolf
Enok Mortensen
Peter L. Petersen
Olga S. Opfell

American Publishing Company , Inc .
Askov, Minnesota 55704
Telephone (612) 838-3119

-2-

The Bridge Journal of the
Danish American Heritage Societv __ _
Volume 7, Number 1, 1984

Table

tents

I
An Immigrant's Provisions for Mortalit✓.
I .

-

by Inga Wiehl

-:t'

The Dano-Norwegian Department of
Chicago Theological Seminary ..........
by Frederick Hale

.......
. .....

A Midsuntnter Day ..........................
by Amy R. Thrall

If It ~-ere Really A Film .. .,: ..............
Dorrit Willumsen
'
4

oy

5

.

12

.

30

Book Reviews
Danes in North America ......
. . . ........
.
by Frederick Hale
The Dream of America ..................
.
by Sven Skovmand, Kristian Hvidt et al.
Kraftens horn: myte og virkelighed
i Karen Blixens liv .......................
by Anders Westenholz
Selected Stories .........................
by 1Benny Andersen

Page

39

41

.

44

.

47

.

49

.

52

I

C.C.A. Christensen 1831-191~ ~
Mormon Immigrant Artist . . . . . .........
;,by Richard L. Jensen and
Richard G . Oman

-3-

Contributors to This Issue
Inga Wiehl, a past contributor to The Bridge, is on the
teaching staff of Yakirna Valley College, Yakirna,
Washington.
Frederick Hale, editor of the recently published Danes in
North America and other books and articles on DanishAmerican topics, is Visiting Scholar at the university of
California in Berkeley.
Arny R. Thrall, a writer living in Arizona, is the author
of New Hills To Climb (1979), from which "A Midsummer Day" is adapted.
Marion Marzolf, Professor in the Department of Communication at the University of Michigan, is currently
Acting Director of the Scandinavian Studies Program.
W. Stitt Robinson, Professor in the Department of
History, University of Kansas, specializes in American
History. His most recent books, in the series Early
American Indian Documents: Treaties and Laws, 16071789, deal with Indian treaties of Colonial Virginia and
Maryland.
Leif Sjoberg, Professor in the Department of Germanic
Languages and Literatures at the State University of
New York, Stony Brook, is the author of numerous
studies of modern Scandinavian literature, particularly
of the Swedish writers Gunnar Ekelof, Par Lagerkvist ,
and Tomas Transtromer.
Kaja Volbaek has been an active contributor
to
programs of the Pacific Northwest Danish Cultural
Conference .

-4-

An Immigrant's Provisions
for Mortality
by INGA WIEHL

It is my experience that we avoid funerals because
they remind us of our mortality for which provisions
must be made. Our resistance has two causes: we dread
- in accordance with the human tendency to resist
change - the most profound change of all, from life to
death, mortality itself. Secondly, we dislike having to
provide for our own departure according to the custom
of the country or the taste of the individual.
When I visited Denmark last year, five years had
passed since my last visit, so I was prepared for changes,
but not for a funeral. I had only one full day to spend in
Copenhagen before going on to Spain. I had planned to
spend that day with my brother and his family to catch
up on their lives, to learn news of relatives, and in
general note the changes which had occurred since my
last visit. Instead I was invited to observe and participate in not only the minor changes which are preparatory for the major and final one but in that change as
well.
We had barely finished dinner on the night of my
arrival when my brother brought up the subject of my
aunt 's funeral. She had died four days ago; the funeral
was to take place the next day, and he thought that we,
in the absence of our parents, ought to attend. I agreed.
In the morning we took a cab from the city across
the bridge to Amager , where my aunt and uncle had
-5-

lived their married lives and where, according to Danish
custom, the funeral service would be conducted in the
parish church. Christenings, confirmations, weddings
and funerals are church celebrations in that country.
They are of equal validity although not of equal
festivity. The first and the last are unalloyed. One is a
celebration of happiness, even gaiety, the other is a celebration of grief. Each has its own ritual, which enhances
the former and palliates the latter. It dictates the choice
of hymns, prescribes the conduct of the participants,
and sets the tone of the performance.
As we entered the church, four front rows of backs
were singing the first hymn. We sat down by an aged
man whom I was sure I knew. He sang bravely as Danes
will, but he had lost a lot of hair and looked shorter
than I remembered him: the husband of my eldest
cousin. In front of us sat an old lady next to a dowdy
middle-aged woman. In the same pew, separated by a
few spaces, sat a young woman with lovely black hair
by a beard-bushy fellow in a fur-lined parka. They took
turns stealing a glance at us as we sat down, and their
faces registered pleasure and surprise at our presence. I
was too stunned to sing or pay attention to the coffin,
which stood, covered with flowers, in the aisle between
the double row of pews. Looking closely I had realized
that these people in front of me were my aunt and my
cousins. My sleek, suave well-trimmed cousin had
broadened out of the natty attire in which my mind had
forever dressed him, into a shapeless parka. His sister
had always been plain but not so squat and dowdy. And
their mother, my elegant, vivacious little aunt, had
dyed her hair blue and put on a big fur hat. I was sorry I
did not know the young black haired woman. In a
wheelchair next to the front pew I recognized my uncle
Erlend, the husband of my deceased aunt. He looked so
thin and white I wondered if he would survive even this
day. Next to him sat his son-in-law, his granddaughter,
and a brown and yellow-orange scarf which I refused to
-6-

think covered the head of his daughter, my cousin
Judith.
After the hymn the minister spoke. From the
content of his sermon I concluded he had known my
aunt, which knowledge exonerates him from an
accusation of being blasphemous. That of being
beatific he does not escape. His wide mouth did not
cease smiling as he stressed the fact that "Mother" had
grown tired and now was experiencing the wonderful
things promised us in the Kingdom of Heaven, which in
our sorrow we should not begrudge her. Apparently he
had most of the sorrowers convinced of just that. Afterwards they commented on his "strong" and "heartfelt"
speech.
The coffin with its cover of flowers was carried out
by professional pallbearers. The woman who had been
in charge of handing out the programs of printed hymns
took care they did not step on the bouquets and wreaths
which had been laid out down the aisle. We then
gathered at the grave to make yet another attempt at
singing. It was a cold day. I was shaking so hard I could
barely stand still. I had forgotten how biting cold are
those Danish winters. After the hymn, the immediate
family approached the grave. They went to the very
rim. Erlend, pale and yellow as death itself, had to be
pushed in his wheelchair up a board so he might look
down at the naked coffin and drop the flowers which
someone had put into his hand. Judith, the dead
woman's daughter, looking so terribly miserable in a
raccoon colored fur and matching boots, also let go of a
small bouquet. Against the white coffin those delicate
freesias had their brief moment of splendor as they
brought color to a scene otherwise painted in only black
and white.
The customary post-funeral gathering of friends
and relatives took place in what had been the home of
my aunt and uncle. Judith's blue dress and smile of
welcome warmed the occasion as did the smell of lunch
drifting from the kitchen. I looked around their home
-7-

where I had not been in fifteen years. It looked just the
same. Only one thing had changed, which changed
everything. Their apartment is located on the fourth
and top floor of an old grey apartment building. It had
always been considered a prize, despite the many stairs,
due to the view from the living room window. That
window faces the city of Copenhagen, and on Saturday
nights, fireworks from the Tivoli Gardens would flame
against the summer sky and illuminate the city and the
flat, green Amager land. In the immediate foreground I
remembered row upon row of gardens, each with a
small wooden house and a flag pole. Here people would
come on Sunday and evenings after work to grow
flowers and vegetables and fruit trees; they would sit
around and drink coffee and talk - in their own
gardens or in those of their neighbors. Beyond these
gardens, closer to the city, were apartment houses and
busy streets, but also a park surrounded by a wide
moat. All that was gone. High rises of brick and steel
had replaced the wooden houses; concrete squares had
flattened the gardens. The shock made my inability to
be a feeling participant in the funeral service less
painful. I had no trouble imagining how my aunt and
uncle must have grieved at the daily rise of the colossus
in front of their window, cutting off their picture of the
land and the city till finally all they could see was a
square of sky. A world of living things had turned to
stone.
My aunt was dead now. Soon my uncle would be.
Already he had ceased to function on his own volition.
Even so, he and the others got through the day. Held up
by inherited rituals that dictate behavior in times of
grief or distress, they had attended the church service;
they had sung; they had seen the body into the grave.
Now, too, they followed established customs as they
bore out the day with beer and sandwiches. Those who
could and who wanted to would rise and speak. Simply
and unaffectedly the dead wornan was remembered and
allowed to pass on.
-8-

For me, too, it had been a rite of passage. I had left
my country to live abroad. With each passing relative I
would lose another claim to the country of my childhood and early youth. I was no longer there long
enough to form new relationships. Denmark had
become a land of the past to be lost piece by piece. I
welcomed my brother's suggestion to finish off the day
by seeing the Turner exhibit at the Copenhagen Art
Museum. Turner's sunsets linger in my mind as an
afterglow of the day.
Almost a year passed before I attended another
funeral. This time it took place in this country. The old
father of good friends, who himself had become our
friend during his frequent visits to our town, died while
here. His daughter-in-law had come home one day from
the hairdresser, fixed his lunch and walked downstairs
where he had been watching television when she left.
She found him dead on the floor. He had fall en, she
conjectured, trying to reach one of the knobs to change
the channel. Death had been instantaneous.
Again it was necessary to attend a funeral. Again it
was conducted according to the custom of the country:
in a funeral home. No lingering memories of christenings or weddings there. Only slumber rooms, draperies,
hushed attendants and piped music. Social rather than
religious rites would direct people's behavior. Their
own sense of decorum would dictate the choice of an
open or closed casket ceremony. Our friends had opted
for the former. The old man looked so dreadfully dead
even with his spectacles on and his hands folded around
a holy book. Before such a state of petrification only the
sturdiest of believers could hold out hopes of
resurrection, and that despite the fact the old man had
been a faithful Christian capable of inspiring others with
confidence in the hereafter. The sermon did not aid the
mourners' aspirations. The minister had not known the
dead man, so he did the best he could: he made up for
his lack of insight by his abundance of words. Even so,
his good intentions were not completely in vain. Quite
-9-

by accident he mentioned something which brought
back my old friend at least momentarily. He spoke of
his victory gardens for which he had twice received a
prize. They grew in my mind on that cold January day
as I was reminded of summer nights in our garden when
he would come to dinner and eat and drink and believe
with us that living well is the best investment. If in our
hearts we could not resurrect the old man or transcend
the heft of the funeral home, at least it was comforting
to believe that a grave in the earth , though seemingly a
detour leading in the opposite direction , might once
again yield him a victory.
I left the funeral with the image of victory gardens
in my mind. And I thought that when I died I should
like it to be in the summer time. Chances of that
happening are not good as winter is by far more deadly.
But if I am lucky enough to go on a summer's day , I
should like the ceremony to be performed in my garden.
I realize the singing would have to kept to a minimum.
Unlike Danes who have grown up singing morning
songs every school day of their lives, and who in the
process have memorized three hours worth of singing ,
Americans do not know many songs and very few
stanzas by heart. Even so, singing is participation and
some kind of participation is necessary, so I will suggest
they sing "God Bless America. " That held up the
survivors in Deer hunter. Then - and this is the difficult
part, because it depends on both the willingness and the
longevity of another. Given those, I have a plan for
both the words and the voice: the fifth act of King Lear,
read by James Earl Jones.
Dear Mr. Jones:
In the descripton of his father's funeral, James
Baldwin is overcome with the fact that the children
passing by the casket have only their legs to hold them
up. I am writing to you because I share Mr. Baldwin 's
concern about what is going to hold up my children
when they pass me to let me go. Distance and long
absence have rendered the religious rites of my Danish
- 10-

childhood powerless to instruct. Nor have social rites of
this country, dictated by individual taste and decorum,
proved reliable.
What remains is the artistic experience as a means
of transcendence. It is for that reason I am writing. I
watched you play the King in Central Park several years
ago, and I never saw a finer performance. Would you
come to my funeral and read the fifth act of King Lear?
As I do not know when this event will take place, I
do not ask you for a special date; only would you come
if you could?
Yours sincerely,
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The Dano-Norwegian Department
of Chicago Theological Seminary
by FREDERICK HALE

When European emigration to the United States
surged anew after the Civil War, American Protestants
of several denominations extended both spiritual and
economic assistance to those newcomers who, in their
perception, most closely shared their own religious
traditions. Scandinavian immigrants, nearly all of
whom were at least nominally Protestant, naturally
received a generous portion of this aid, much of which
came in the form of ministerial education. Young men
who looked forward to careers as Lutheran pastors had
access to ethnic theological colleges anchored in that
tradition if not always in their respective national
heritages. Norwegian Lutheran seminarians in the
Midwest, for example, were sent to St. Louis to study
theology with German-speaking counterparts in the
middle of the nineteenth century, and when specifically
Norwegian seminaries were founded they frequently
enrolled Danes. Yet other northern European immigrants left their birthright Lutheran heritage when
exposed to the denominational diversity that characterized Christianity in the United States. Thus detaching
themselves from the resources and fellowship of the
churches that predominated
among ScandinavianAmericans, these newcomers relied especially heavily
on the generosity of the firmly established indigenous
communions. American Baptists, for instance, opened
in 1871 an institute for training aspiring Nordic
-12-

ministers at their seminary in Morgan Park, Illinois, and
Yankee Methodists soon followed suit at which
eventually became Garrett-Evangelical
Theological
Seminary in Evanston. Outside what is sometimes
called
"mainstream"
Protestantism,
Seventh-day
Adventists began in the 1870s a Scandinavian
department at their college in Battle Creek, Michigan,
the forerunner of Andrews University. The influential
role of these and analogous institutions in the kaleidoscope of late nineteenth-century ethnic religion in the
United States led one historian
of American
Protestantism to generalize that "so ample were these
facilities that by 1900 a body of clergymen ready to
meet all calls for independent or assistant pastorates had
come into existence." 1
What role did American Congregationalists,
intensely nationalistic and aware of their deep roots in
colonial Puritanism during the latter half of the nineteenth century, play in training immigrant ministerial
candidates? In the 1840s their American Home Missionary Society had first extended financial assistance to a
handful of young Norwegian pastors who refused to
affiliate with the authoritarian Lutheran congregations
in Wisconsin that reproduced on the American frontier
traditions of the Erastian state church of Norway. 2 At
the same time Lars Esbjorn, later a founder of the
Augustana Synod, the chief Lutheran denomination
among Swedish-Americans, briefly received support
from the AHMS. 3 Antebellum assistance of this sort
was limited, however, and did not involve the enrolling
of immigrants at Chicago Theological Seminary,
founded in 1858. Yet after the Civil War Midwestern
Congregationalists stepped up their efforts to aid newcomers in that region, and the seminary eventually
became a polyglot institution for educating young
clerics from several central and northern European
lands. In an earlier article I related the history of its
Swedish department; 4 in the present I shall narrate the
birth, growth, and demise of the Dano-Norwegian
-13-

department. In doing so I seek to illuminate a chapter in
the history of Congregationalism
apparently nearly
unknown to its historians, one which deviates from its
thoroughly grounded image as the consummate Yankee
denomination
and brings it closer to the ethnic
pluralism that is no less American than Plymouth Rock
or the New England meetinghouse. This story also sheds
light on historical ties between American Congregationalism and the Evangelical Free Church of America, a
rapidly growing conservative Protestant denomination
rooted partly in late nineteenth-century
Scandinavian
migrations to the United States.
When Nordic and other immigrants began to flood
the Midwest after the Civil War, several Congregationalist bodies initiated efforts with varying degrees of
enthusiasm and success to evangelize them. In 1867, for
example, the Chicago Association discussed "how to
reach our foreign population with the gospel." In
harmony with an assimilationist attitude widespread
among Yankee Protestants of the Gilded Age, its
members concluded that "the aim should be to
nationalize them and gather them into our churches,
rather than to establish churches exclusively of foreign
elements. " 5 The following year Americus Fuller, secretary of the Congregational General Association of Minnesota,
declared
that m1ss1onary work
among
immigrants was vital to the denomination's effort to
build up a Christian civilization on the northwestern
frontier. "We must not feel that our duty is done till we
have gathered up and united all the Christian influence
that comes to us," he cautioned, "and brought it effectively to the work of Christianizing the land. " 6 Disappointingly
little was done in the North Star State
during

the following

decade,

however,

and in 1878 Levi

Cobb, the regional superintendent
of the American
Home Missionary Society, complained to its headquarters in New York:
Our churches contribute, annually, to send the
gospel to "nominally Christian lands." And yet
-14-

here are tens of thousands from some of the very
countries to which we are sending our missionaries.
To us nothing is plainer than this: - that God has
sent these people to our very doors to Christianize.
We must do it, or they will make Europeans of us. 7
Cobb's plea meshed well with the religious nationalism
that had long been a pillar of American Congregationalism 's rhetorical tradition, but it nevertheless failed to
prompt immediate action in Minnesota.
Early in the 1880s, though, a vigorous Congregationalist campaign to develop contacts with Scandinavian immigrants began almost simultaneously there and
in Chicago. The arrival of Peter Christian Trandberg
(1832-1896), a Lutheran revivalist from Denmark, in the
Windy City in 1882 began a new phase in contacts
between nordic newcomers and indigenous American
Congregationalists.
Owing partly to S0ren Kierkegaard's satirical attacks on the Danish clergy and
nominal church membership that were popularized in
0jeblikket (The Instant) while he was a theology
student at the University of Copenhagen during the
1850s, Trandberg became disenchanted with the
inclusive ecclesiology of the state church and, along
with many of his parishioners on the island of Bornholm, withdrew from it in 1863. 8 He rejoined it a few
years later but only partially retracted his severe
criticism of its willingness to include the "unregenerate
masses " on its rolls. 9 After emigrating;
Trandherg

resumed his attack on what he perceived as the unwillingness of most Scandinavian Lutherans to preach
conversion. He found the familiar Danish phenomenon
of nominal church membership without personal
spirituality repeated among Danes in the United States.
"One wonders whether there are even five souls among
every 100 of these Lutheran church members in
America who have a living faith," wrote T rand berg in
1884. "They enter the church asleep, receive the sacraments in that state, and then wander through life in a
- 15-

stupor dreaming the crazy dream that they are good
Christians and true children of God." 10
Eschewing formal membership with either of the
two Danish-American Lutheran denominations, Trandberg initiated an independent revival ministry to
Scandinavians in the Midwest. He traveled widely,
preaching in sanctuaries of several communions. Yet
Chicago remained his home base, and in the autumn of
1883 Trandberg began to evangelize Danish immigrants
on Sunday afternoons at the Congregationalist Tabernacle Church there. Frederick Emrich, pastor of its
ployglot flock, was a German by birth with close ties to
Chicago Theological Seminary. 11
In the meantime, Congregationalists in Minnesota
had belatedly undertaken efforts to develop relations
with Scandinavian newcomers. In 1882 Marcus Whitman Montgomery, the newly arrived superintendent of
the American Home Missionary Society, recommended
that the General Association establish English-language
Sunday schools among them and send delegates to their
synods. 12 The following year he invited Sven Oftedal, a
Norwegian Lutheran professor at Augsburg Seminary in
Minneapolis who favored a greater degree of congregational autonomy than did his colleagues who sought to
reproduce in North America much of the authoritarianism that characterized the Church of Norway, to
address the General Association on parallels between
Congregationalism
and transatlantic
free Lutheran
13
movements.
His curiosity aroused, Montgomery traveled to
Scandinavia early in 1884 to investigate nonconformist
developments then afoot in Sweden and Norway. Unfortunately,
he arrived in Europe without
any
competence in the Nordic languages and a woefully
incomplete understanding of the unfolding of denominationalism in Scandinavia. As a result, he caught only
disjoint glimpses of religious developments there and all
too readily projected his own Congregationalist heritage
to them. Had Montgomery been able to penetrate more
-16-

thoroughly, he would have discovered that since the
middle of the nineteenth century various Protestant and
other forms of religious dissent had cracked the virtual
monopoly the Lutheran state churches had had on
spiritual life in all of the Nordic countries since the
Reformation. In Norway the parliament had enacted a
so-called Dissenter Law in 1845, giving Norwegians for the first time in their history - the right to withdraw
from the established church and form nonconformist
religious bodies or remain aloof from organized
religion. 14 Methodists,
Baptists,
and Mormons,
generally returned Scandinavian-Americans,
began to
proselytize there in the 1850s and soon gathered several
dozen nonconformist congregations. Other members of
the state church, including one pastor, withdrew to
form independent "Christian Apostolic" bodies after the
works of Kierkegaard became known in Norway . 15 Still
others seceded in the late 1870s to form the Lutheran
Free Church, which almost immediately became the
largest dissenting denomination in Norway and one of
the few of which Montgomery seems to have been
aware. He did not visit Denmark, but the constitution
of 1849 that terminated that kingdom's age of
absolutism guaranteed religious freedom and allowed a
flurry of small denominations to arise.
After returning to the United States, Montgomery
reported his findings to the annual convention of the
American Home Missionary Society, which subsequently published his short book on recent religions
developments in Sweden and Norway. In it he focused
on the former country but also offered scattered
comments about his visit to the Norwegian capital,
Christiania, since 1925 called Oslo. Montgomery drew
exaggerated parallels between the rise of the Scandinavian free churches and the unfolding of his own
Separatist heritage in Elizabethan England. He praised
Norwegian nonconformity as a preferable spiritual
alternative to the formalism of the state church. The fact
that the Norwegian parliament had adjourned for
-17-

Bededag, or Prayer Day, a public holiday, also
impressed this American visitor. More than anything
else in Norway, however, Montgomery was astounded
by the familiarity of the people: "There was very little in
the personal appearance, dress, or behavior of either
ladies or gentlemen in that throng of people," he
declared of the residents of Christiania, "that would
distinguish them from a similar outpouring of Americans in any of our cities." 16
Montgomery concluded his report to the AHMS by
outlining how Congregationalists
could assist those
Scandinavian nonconformists
on both sides of the
Atlantic who were not already receiving assistance from
other denominations.
In addition to supporting free
church seminaries in the Nordic countries, he proposed
that the AHMS sponsor evangelists among Scandinavian immigrants and underwrite a Swedish as well as a
Danish or Norwegian
professorship
at Chicago
Theological Seminary for training clergymen to serve
these newcomers. 17
The AHMS lost little time in implementing parts of
Montgomery's scheme. Most notably, it cooperated
closely with the administration of Chicago Theological
Seminary to establish on short notice a "Scandinavian
Department"
to parallel the German Department
opened there in 1882. It aimed at turning young Nordic
Americans
without
undergraduate
degrees
into
bilingual ministers by giving them four years of
theological and general education in one of the Scandinavian languages and, when feasible, supplementing
that training with participation
in the Seminary's
standard curriculum. A grant of $150 from H. A.
Haugan, a Norwegian immigrant banker in Chicago,
defrayed part of the initial expenses. 18
The Scandinavian Department opened with an
international student body encompassing two students,
a Swede named Charles Frederick Blomquist from
Jamestown, New York and Otto Grauer, who had
emigrated with his parents from Norway to Chicago as
-18-

a small child in the 1860s. Owing largely to Emrich's
influence, the Seminary hired the Danish-American
Peter Christian Trandberg as their part-time mentor.
The Congregationalists were initially enthusiastic about
this Lutheran revivalist, whom the faculty described as
"a man of gentlemanly and winning address, of large
experience, unexceptionable character, and eminent
piety ... " 19 Montgomery praised Trandberg as "a man
of such saintly spirit" with "a wife who is so fully his
helpmeet that it is a privilege to know them. " 20 Possibly
due to his itinerant ministry to Scandinavians in the
Midwest, he appears to have taught his two charges
rather loosely during the 1884-85 academic year,
excusing them from the examinations that their English
and German-speaking
fellow students wrote in
21
December.
When in 1885 the Scandinavian Department was divided into Swedish and Dano-Norwegian
departments and a Swedish pastor was hired to staff the
former, however, their curricula were expanded and
academic discipline tightened.
In the meantime another denomination had sprung
up in Norway, and the groundwork was being laid for a
parallel body in Denmark. Both owed their existence
partly to Frederik Franson (1852-1908), a SwedishAmerican revival preacher. After experiencing conversion as a young man in Nebraska, Franson moved to
Chicago and joined the staff of Dwight L. Moody, the
prominent
American
revivalist.
Adopting
both
Moody's
evangelistic techniques and millenarian
theology of Christ's imminent return, he traveled
extensively among Nordic immigrants before returning
to Scandinavia in 1881. After leading revivals in
Sweden for a little over a year, Franson proceeded to
Norway, where he spent most of 1883 and much of 1884
preaching in the sanctuaries of various nonconformist
denominations. 22 Heeding his prompting, many of the
scattered "Christian Apostolic" congregations from the
1850s united to form the Norwegian Mission Covenant
in 1884. The new denomination
emphasized the
-19-

autonomy of the local church, revivalism, and the
literal return of Christ but rejected many other transatlantic theological currents, such as "higher criticism"
of the Bible. Montgomery met some of its leaders during
his brief visit to Norway in 1884.
The story repeated itself in Denmark, where
Franson preached for several months during the winter
of 1884-85 before being jailed and deported. 23 The
Danish Mission Covenant was constituted in 1888 along
lines that paralleled those of its Norwegian counterpart.
During the 1880s many adherents of these Danish
and Norwegian free churches, including some of their
leaders, joined the mass exodus of Scandinavians to the
New World. They reproduced on American soil the
kind of revivalistic, independent churches they had
recently formed in their homelands. The AHMS, with
Montgomery now serving as its "Scandinavian Superintendent," and other Congregationalist organizations
extended aid to these small flocks. In Tacoma, for
example, the Scandinavian Evangelical Church came
into being in 1884 when sixteen Norwegian laymen
began to gather in a private home. The body soon
affiliated with the Washington
Congregationalist
General Association. A grant of $500 from the American Congregational Union allowed it to build a chapel
and call a pastor. 24 In Boston, a handful of Norwegians
who had been active in the Norwegian Mission
Covenant in Christiania began to hold worship services
in a Congregationalist church on Sunday afternoons. In
1885 they organized the Norwegian Evangelical Free
Congregational Church in Roxbury. 25 Similar bodies
were gathered in scattered locales across many of the
northern states.
Generally short on financial resources and of ten
lacking clergymen, these immigrant congregations, like
many Baptist, Methodist, and other churches among
Scandinavian newcomers, relied heavily on the largesse
of indigenous American denominations for material
support. Their rapid proliferation during the peak years
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of Nordic immigration in the 1880s necessitated an
expansion of the Scandinavian program at Chicago
Theological
Seminary.
Following
Montgomery's
original proposal, its administration hired in 1885
Fridolf Risberg, a pastor of the Swedish Misson
Covenant, to teach in the newly created Swedish
Department. Trandberg manned the Dano-Norwegian
Department, whose enrollment climbed steadily from
seven in 1885 to a zenith of twenty-three students during
the 1889-90 academic year. 26 T randberg, their sole
teacher in theology, offered an inclusive curriculum
which mirrored that of the Swedish Department and the
Seminary's "Special Course" for English-speaking
students without undergraduate degrees. During the
1886-87 academic year, for instance, he taught "Bible
Introduction and Exposition," "The Four Gospels,"
"Mental Philosophy and the Four Gospels," "Church
History,"
Composition
and the Four Gospels,"
"Natural Theology and Dogmatics," and "Exercises in
Language and Homiletics." 27 Trandberg received an
annual salary of $1000, about two-thirds of that paid his
colleagues who, in contrast to himself, had professional
rank. 28
In addition to their classroom instruction, the
Scandinavian
seminarians
spent
their summers
evangelizing Nordic immigrants, chiefly in the Midwest.
The AHMS sponsored this practical experience, which
the instructors in the two Scandinavian departments
supervised.
Supplementing their theological studies, the Danish
and Norwegian students, like their Swedish counterparts, were taught English as part of their Congregationalist sponsors' program to accelerate their assimilation. The language teacher from 1885 until 1887 was
Reinert August Jernberg (18 -1942), a Norwegian
immigrant who had taken a Bachelor of Arts at Yale
before matriculating
as a regular student at the
Seminary. During each of the two years immediately
before he received his Bachelor of Divinity in 1887,
11

-21-

Jernberg drew a salary of $500, a considerable sum for a
seminarian in the Gilded Age. 29 He also served as one of
the Congregationalists' chief sources of information
about nonconformist churches in the Nordic countries.
At his graduation from the Seminary Jernberg delivered
one of the commencement addresses, speaking briefly
on "Recent Religious Movements in Scandinavia. " 30
Montgomery and other Congregationalists who
commented on the Dano-Norwegian
Department
during the 1880s were initially pleased with its growth
and development, but unknown to them seeds of
controversy unwittingly sown at its inception soon
began to germinate. Probably owing both to the
language barrier and the circumstances under which the
Scandinavian Department was founded, T randberg and
his Yankee employers did not fully understand each
other's intentions for several years. To Montgomery,
one purpose of the Seminary's program for immigrants
was to educate Scandinavian students who had left their
national Lutheran traditions. Writing in a Congregationalist regional newspaper in 1886, he declared that
while some of the Norwegian and Danish applicants
"had so much of Lutheranism still clinging to them that
they did not pretend to have been converted,"
Trandberg had "sifted them so thoroughly that he
received less than one third of them into the
Seminary ... " 31 Yet Trandberg, who had only briefly
left the Danish state church and was occasionally chided
for refusing to affiliate with either of the DanishAmerican Lutheran synods, regarded himself as a loyal
Lutheran who respected Anglo-American
revival
methods as well as the Congregationalists' ostensible
Separatist heritage and polity but had little time for the
theology of the Reformed tradition. Replying to his
Lutheran critics in 1886, he sought to assuage fears that
his students might be lured away from their confessional
moorings:
The Congregational Church has accepted me as a
teacher at one of its seminaries knowing that I am a
-22-

sincere Lutheran. It has given me complete freedom
to teach Lutheran theology and given the entering
Norwegian and Danish students the corresponding
freedom to gather in their Lutheran faith, retain
their Lutheran views, graduate as Lutheran Christians, and begin ministries in whatever branch of
the church they choose. 32
The Dane also wrote several other articles and
booklets during the 1880s in which he delineated his
intention of gathering among Scandinavian immigrants
congregations comprising to the greatest possible extent
believers who could testify to conversion experiences,
churches which thus rested on a principle of ecclesiology
similar to one root of the Congregationalist tradition
but anchored in Lutheran confessional theology. T randberg unquestionably assumed that some of his students
would become pastors of his congregations, and indeed
several eventually did, although the problem they posed
for the Congregationalists did not emerge until late in
the 1880s.
But other Danish and Norwegian students at the
Seminary had definitely left Lutheranism behind and
either become Congregationalists or members of the
independent Scandinavian churches which the Yankee
denomination was supporting. Most who graduated, in
fact, eventually went on to serve non-Lutheran
congregations.
The student body of the DanoNorwegian Department was thus in effect divided
theologically and denominationally.
Apparently still unaware of this trouble that
growth of the department camouflaged, Montgomery
wrote jubilantly of the autonomous
Danish and
Norwegian churches that had affiliated with Congregationalist associations. Not satisfied with these sporadic
accessions, though, he urged the denomination to
circulate a newspaper among Danish and Norwegian
free church newcomers explaining to them that they too
were de facto Congregationalists. 33 That weekly was
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launched almost immediately in Chicago under the title
Evangelisten (The Evangelist).
Shortly thereafter, T rand berg began to assert his
independence and his Lutheranism. In June, 1889 he
ordained one of his students as pastor of a Danish
congregation in Racine, Wisconsin which he described
as "the first Scandinavian evangelical free church
among Lutherans in North America with biblical,
apostolic principles. " 34 He also helped to gather a
similar congregation in Chicago 35 and launched a
newspaper,
Vor Talsmand (Our Spokesman),
to
counter Evangelisten. Trandberg naturally protested
vigorously when Montgomery proposed making the
students' scholarships contingent on them declaring
themselves Congregationalists,
but his opposition
apparently only widened the void between him and his
employers.
The tension reached its climax during the 1889-90
academic year when Montgomery and the administration of the Seminary belatedly realized that Trandberg
had no intention of bending to their wishes and forced
him off the faculty. On behalf of the Seminary,
Professor Samuel Ives Curtiss gave his Danish colleague
an ultimatum to become a Congregationalist or resign.
"Nor if after the reflection that you have given this
matter you feel as we do that your usefulness and
influence would be increased by forming a closer bond
with us and by working entirely in sympathy + coop.
with Congregational churches," Curtiss wrote him in
February, 1890, "I think the way would be open for the
continuation of your labors with us." 36 Trandberg
refused to bow to what he perceived as denominational
arm-twisting and prudently resigned, taking several
students with him to a short-lived seminary he founded
in Chicago.
The administration replaced him with its alumnus
of 1887, Reinert Jernberg, and Trandberg's first student,
Otto Grauer, who were serving Congregationalist
churches in Chicago and Washburn, Wisconsin, respec-24-

tively. Montgomery
moved from Minneapolis to
Chicago where, in addition to his Scandinavian superintendency in the AHMS, he taught English to the
Nordic seminarians until his death in 1894. The
departure of T randberg and his Lutheran students left
Dano-Norwegian Department with a smaller enrollment
that continued to wane, but one now consolidated
firmly under Congregationalist control. Most of its
graduates accepted calls to Scandinavian immigrant
Congregationalist
churches or those of either the
Eastern or Western Evangelical Free Church Associations, quasi-denominational
organizations established
with Congregationalist aid to coordinate the scattered
bodies that stemmed in part from Frederik Franson' s
transatlantic, millenarian revivals of the 1880s. Many of
these churches called themselves Congregationalist for
several years, regardless of whether they were affiliated
with one of that denomination's state associations, and
indeed some simply developed into normal Congregationalist bodies during the early years of the twentieth
century as the transition to English eroded the only
major barrier between them and the Yankee churches.
In the early 1890s, when Montgomery
and his
colleagues implemented their program of fostering rapid
assimilation, the denomination boasted a highly visible
Nordic element. "The number of Scandinavian churches
now in formal union with us is seventy," wrote
Montgomery in 1892. He credited Evangelisten, which
then had a weekly circulation of 2,800, with being "an
indispensable adjunct of the work. " 37 The following
year the energetic superintendent reported: "We now
have 100 Scandinavian Congregational churches. All of
these have been more or less directly connected with our
work, and most of them are in formal union with our
associations." Montgomery found it "gratifying" that
"those Norwegian Free Churches which have hitherto
been independent of all ecclesiastical fellowship" were
beginning "to come into more friendly relations with
us." As evidence of this de facto merger trend, he
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announced
that
"twenty-seven
Dano-Norwegian
churches now depend entirely on our seminary for
their young preachers. "38
Yet the Dano-Norwegian
Department, like its
Swedish counterpart at the Seminary, had already
begun to decline, and Montgomery's untimely death in
1894 marked the beginning of the end of Congregationalist aid to independent Nordic immigrant churches. His
successor as Scandinavian superintendent, S. V. S.
Fisher, apparently lacked any distinctive qualifications
for the position and in 1896 admitted that he was poorly
placed in it. 39 Declining enrollments prompted the
Seminary's Executive Council to demote the foreign
departments to "institutes" in 1903, thereby making
them semiautonomous and more reliant on external
financial support for their survival. 40 The Congregational Education Society periodically awarded funds to
keep the institutes alive for several years, and appeals to
the immigrant churches they served yielded a sufficient
return to allow both the Dano-Norwegian and Swedish
programs to muddle on through until World War I. In
the meantime, Danes and Norwegians opened a modest
"Bible Institute and Academy of the Evangelical Free
Churches of America" in 1908 at Rushford, Minnesota .
A forerunner of the present Trinity Evangelical Divinity
School of Deerfield, Illinois, it moved to Minneapolis in
1916 and gradually assumed a greater role in educating
pastors for that neophyte denomination.
The ties
between the Evangelical Free and the Congregationalists
thus steadily diminished. 41
They were decisively severed in 1916 . In 1913 the
Dano-Norwegian Institute graduated only two students
and the Swedish Institute four. 42 The following year the
faculty and administration of the Seminary began to
consider moving the entire institution to Hyde Park
near the University of Chicago. In accord with that
move, and perhaps owing in part to the rapid linguistic
assimilation of Scandinavian-Americans
that was
rendering such facilities obsolete, they concluded not to
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continue them. Thus ended more than three decades of
interethnic cooperation, a little-known chapter in the
history of American Congregationalism.
First and
second-generation Scandinavian-Americans continued
to attend the seminary in small numbers, but their
competence in English - the mother tongue of most of
those born in the United States - allowed them to
matriculate and study alongside their Anglo-American
colleagues.
The Dano-Norwegian
Department of Chicago
Theological Seminary serves as a reminder that the
annals of the Congregational Church are more inclusive
than most have realized. Attention has too long been
riveted on the New England tradition and, to some
extent, its westward expansion. This expansion, though
obviously seminal, did not populate all of the
denomination's churches. Immigration from continental
Europe also formed the denomination, not only by
prompting nativists like Josiah Strong to issue his now
embarrassing

warnings

against

allowing

the stream

of

Europeans to flow unabated into the United States.
Scores of Congregationalist churches opened their doors
to Scandinavian newcomers, and many local bodies
were organized specifically to serve these immigrants.
They remained distinctly ethnic for only a generation,
but the membership rolls of churches throughout the
Midwest and indeed in several towns of southern New
England testify to a century of commitment by
Scandinavian immigrants and their progeny.
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A Midsummer Day
by AMY R. THRALL
"Where was Chris?; Why didn't he hurry?" He
knew Greta was to be the overseer of the dinner. It was
Midsummer's Day; she had to be in Linden by nine
o'clock to organize the work in the kitchen.
The four girls, up since dawn, harassed her with
questions; too young to understand that "sol er oppe"
meant "sun is up," signifying a blessing to the earth in
bringing life to the crops and flowers. The sun doesn't
set in Denmark on June 24th until eleven at night and
rises at two in the morning. Having lived through the
long and dark winter, the arrival of warmth and light
had a significance so special, so deep-rooted, it was
difficult to explain to the children. She couldn't, yet,
express her feelings in English, the belief that the
evening before was filled with magical powers.
"Go sit on the couch; your father will soon be
ready," Greta said, seeing the petulant looks, their
misery showed. She, too, felt edgy. Packed, ready to
go, she brought the darning basket and sat down at the
dining room table to create an illusion of calm.
Finally Chris came, smiling, dressed in his Sunday
black suit. As he passed the couch, he tweaked Sigrid's
chin. Mischief shone in his eyes as he asked, "Are you
ready, min lille pige?"
Sigrid's eyes smoldered. Greta knew she didn't like
being called "my little girl" in Danish because, to her, it
sounded like he said, "my little pig."
Greta motioned the girls to carry out baskets of
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food. The family filed silently out of the house and
settled into the seats of the surrey.
Chris slapped the reins on Lady and Fanny who
trotted down the lane and turned east where pink wild
roses with honey-scented blossoms grew along the
roadside. A soft breeze stirred, fanning their faces
although, on occasion, an unfavorable gust of wind
whisked a cloud of dust swirling into their eyes.
As they neared Linden, the roads were clogged with
overloaded buggies, spring wagons and horse back
riders. Yet the congestion conveyed a festive air. Greta
felt the Danes were on a pilgrimage to glorify the sun.
On entering Linden, Sigrid chanted the names on the
store fronts: Kronberg Hotel, Knutsen Meat Market,
Andersen's Bakery.
"I feel like we've come home, Chris." Here, Greta
felt, was a small piece of Denmark which had sprouted
in Iowa. Here were friends and relatives who spoke the
same language and shared the same values, gathered to
celebrate and honor the sun, a link to their roots.
"I see the hall!" Carl pointed to the white building,
the home of the Danish Brotherhood Insurance
Company of America, where red and white flags
snapped in the breeze. People, everywhere, were
walking, running, trotting, helter-skelter.
"There comes Chris!"
Chris, an expert horseman, held the reins high in
his left hand, touched the rounded rumps of his frisky
team with the tip of his buggy whip. They took the cue.
Lady, a trim girl with affected elegance, and Fanny
tossed heads impatiently, danced with mincing steps,
pranced along the street, arched necks, forehead blazed
with white stars.
As Chris brought the horses to a dust-churning
stop, Greta overheard the words, "Snappy pair! I'd like
to own that team! Chris is good with animals!" She
blushed. Why did Chris put on such a dramatic
entrance?
"Well, Chris, you finally got here," Andy, his
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brother, boomed and lifted the twins over the hub of the
wheel. "Hello, Greta. How's my little twin girls?"
Greta and the four girls were surrounded, bombarded by questions. "Are these the twins? My, how
they've grown! Which one is Sara? Are you the other
twin?"
Lars, the hired man, and Peter, the oldest son, had
ridden horse-back and led the horses to be fed and
watered while Chris mingled among old friends,
neighbors when they had lived here after being married.
Greta, overcome with joy, greeted by wide smiles,
shook hands as, step by step, she inched into the
crowded hall, forcing past groups of children who raced
in and out, blocking the doorway. A baby cried. Voices
rose in Danish. Inside, faces in soft pink coloring wore
no rouge. The women, like herself, were dressed in plain
or printed cotton dresses, floor length, covered with
long aprons, embroidered across the bottom.
A riot of color burst upon Greta as she nudged
toward the kitchen. Red and white bunting stretched
overhead. Dangling in the center of the ceiling was a
life-sized stork, the national bird of Denmark. Long
tables, laden with garlands of flowers, stood near the
kitchen. At the other end, extending across it, was a
dais.
"Good day, Maria." Greta greeted her sister-inlaw. "I'd better get to the kitchen." She set her basket on
a bench.
"Greta, please don't be hurt," Maria said. "But
when you were not here, Sena Bjornsen was appointed
to be the overseer."
"Oh, she was." Then recovering quickly from the
shock, she smiled, "It 's all right, Maria. " She removed
the cloth towel from the basket. A tantalizing odor of
bread, fresh from the oven that morning, mingled with
the aroma of fried chicken. She placed cups and saucers
across the table from Andy and Maria, then lifted out
plates of open-faced sandwiches, beet pickles and
potato salad. Taking the angel food cake in her hands,
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she and Maria went to meet Sena Bjornsen. "Good
morning, Sena. What do you want me to do?"
"Oh, the work has all been assigned." Sena, tall,
full-bosomed, put her white enameled pan of scalloped
potatoes in a strategic spot. "There really isn't a thing
for you to do. Maria, why don't you cut the cakes?"
"Let me help you," Greta, snubbed, went to the
cake-laden table, hearing a voice saying, "Did you hear
Greta's funny accent? She speaks Danish, now, with an
American twist."
"Maria, did you hear that?" Greta felt her cheeks
burn; her old friends were making fun of her.
"D on ' t min
· d ... "
"But I do. I can see now the loyalty shown me when
I was in charge was false." Greta spoke with an edge of
bitterness. "I feel like an outsider. I'm no longer
needed."
"Greta, how can you say such a thing? You must
not feel that way. Everyone loved you for your warm
friendliness, common sense and kindness. You know
there are always a few who can't resist making hurtful
remarks. How I wish you were living here still!"
"You' re sweet to say that, Maria, but I'm ... "
"I look for somebody to half fill your place, but no
one has your patience and your smile. Anyway, Sena's
in one of her funny moods. Have you forgotten those?"
The two women bent to their task. Sena bustled by,
giving a group of older girls a push, "You're in the way
here. Go outside. I'll call when the food is ready."
Something of a general herself, Greta knew the
waiting was more than the girls could bear so she
brushed curls of coconut chunks of chocolate frosting
and bits of icing, pink and white, into napkins. "Here's a
treat, girls."
Sena stirred about, examining and re-examining the
platters of crisp, crunchy chicken, roasters of baked
beans, brown juices oozing, and pans of rolls emitting
trails of a teasing aroma. At last, she rapped on the table
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with a silver knife. "Dinner is ready! Come on now
while it's hot."
The men did not move. They paid no attention.
Their smoking cigars and talking went on uninterrupted.
"Well, isn't that just like men?" Sena reared her
head back impatiently. "Soft as pie dough, that's men!"
"They must not be hungry." Greta winked at
Maria, noticing Chris, indifferent as the others,
shrugged off the intrusion of the women. Bursts of
laughter, clouds of smoke, together with a secretly
shared nip, indicated it would be a weakness to come at
the first invitation.
"Sena rapped louder, then shouted, "Dinner is
ready!"
"I guess dinner must be ready." Chris led the way
as though conferring a favor on the ladies. The men
filed to the tables and sat where their wives had placed
the dishes.
Now Sena's orders in commanding recruits, beat a
steady pulsation in the ears of Greta, reminding her of
horses's hooves in precision at a parade. "Fredericka,
Helena, pour coffee." She called. "Christina, pass the
cole slaw. Carolina and Anna, you serve the
lemonade." Then, her voice, basking in the glory of her
egoism, carried to Greta. "Chris, you look thin. You' re
working too hard in those steep hills where you moved.
Try this ham. I roasted it."
Greta caught sight of the children swarmed around
a ten-gallon earthenware jar of lemonade, hoping for a
sliver of ice, a novelty in summer. Several freezers of ice
cream stood in tubs, tightly covered with horse
blankets. The men, like Chris, wore celluloid collars,
the backs of their shirts turned toward her were divided
into geometrical areas by suspenders. Their faces and
hands, tanned by daily exposure to the sun and hot
winds, made a contrast to the white shirts, pin-striped in
fine, black lines. Only their forehead, protected by a
straw hat, was pale.
-34-

"Greta, serve the meat and vegetables?" Can't you
see these poor men have nothing on their plates?" Sena
scolded in feverish discontent, casting a belligerent glare
at her. "Here, Chris, this pickle will give you an
appetite." Still not satisfied, she urged him to try her
cheese. "Andy, have this jelly with your roll."
Chris, being a diplomat, filled his plate, not to
insult her, said, "Sena, I've never tasted such good
food," and flattered her with his engaging grin.
Greta, knowing Chris was a light eater, shrugged at
his stoicism but a deep thrust of envy stabbed her. Chris
had never looked more romantic. She moved to the
table where her six children sat with their cousins. "You
must eat to grow big and strong," she admonished.
Needing no more persuasion, plates were heaped.
Greta, indulging in a bit of nostalgia, remembered in her
youth, eating quantities of food at the festivities on
Midsummer's Day.
After the men left the tables and went outside,
Greta sat with the women, picking chicken bones and
drinking lemonade but she knew, now, she was outside
the intimacy of the group. They showed no interest in
her life ten miles west on their own farm. It was true,
she realized, they lived in a world, a rich valley, all to
themselves, a quiet community of Danes.
Suddenly, the hall came alive with the music of a
violin and an accordion. The men came in. Children
shuffled against the walls. The women, scraping the last
juice from an apple pie dish, tapped their feet.
At the direction of the President of the Danish
Brotherhood, the national anthem was sung in close
harmony:
"I know a lovely land
Where charming woods of beeches
Grow near the Baltic strand .. . "
Greta, singing the soothing and romantic hymn of
peace, was into a joyful mood that quickened her pulse.
She had missed singing the familiar song with a
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company of her fellowmen. On this frustrating day, the
music brought the nearness of God.
At that time, Niels Johansen mounted the rostrum.
The music stopped. "Friends and countrymen," he
began, "today we think of the land of our birth, the land
of the ugly duckling, the dwarf-like midget of land filled
with fairies and elves. Today, memories of Denmark
flow into my soul like gentle rain. Today we honor the
sun, that light of morning which brings the sparrows
from the nest to bask in it's glittering shimmer. Yes, I
say to you," his arms flailed about, "my fellow countrymen, were every church bell to ring, their joyous peal
would sing praises to the land of our youth!"
Greta compelled herself to take in the meaning of
his message. In spite of his magnificent words, his
eloquence, the men dozed. The young, their tedium of
disgust plainly understood, sat, cross-legged, elbows
akimbo and heads resting on their chest.
Now, Johansen drew to his full height, the pink of
his cheeks could only belong to a town storekeeper. He
looked like all the world's officialdom stuffed into one
portly body.
"In closing, I speak to young people, our future."
He leaned forward, pointing a stubby finger at the
audience. "May you be proud of your heritage! Now I
wasn't born on a farm, like most of you here, but my
grandfather owned a small one. I spent summer
vacations there as a growing boy and it was there I
learned about life. Yes, life needs men and women who
stand with both feet firmly planted on the ground."
Bowing slightly, Johansen pounded the gavel on the
pedestal, sipped a drink of water from a glass and
grinned. "Paul, strike up a polka! Men, claim your
partners! Let the dancing begin!"
At these words, Chris whirled Greta to the floor.
Strong and well-coordinated, he swung with a flush of
gayety, round and round, until her full-length cotton
skirt billowed out. Her feet, in intricate steps, scarcely
touched the floor. She imagined herself a swallow,
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floating in the air, now skimming, now gliding lightly,
now turning smoothly. Her cheeks burned.
Abruptly, the music ended. The spectators gave a
mass sigh of appreciation, then applauded. Glancing
about, Greta lowered her head for she and Chris had
been dancing alone. It was now plain to see why Chris
was so popular on Midsummer's Day. Who wouldn't
delight in his nimbleness? No wonder Sena gushed over
him at the dinner table.
Sighing deeply, Greta realized she missed dancing;
their new community offered no such opportunity.
Maybe she and Chris were working too hard, missing
out on this pleasure which relegated day-to-day cares to
the background. But it was too far to travel to Linden
for the weekly Brotherhood social parties. For this she
was sorry, knowing, too, how much Chris enjoyed
dancing.
Then the music began again. She heard Chris ask
Sena to dance. Nor did she lack a partner. She threw her
worries aside. The memories of a life across the ocean,
sad, yet sweet, came to her like a golden glow to shine in
her heart.
Too soon, the shadows of the setting sun deepened
like the calm of the dusk in the Jutland countryside and,
to her, it was unforgettable.
Time was reluctantly taken to eat supper.
Then the stars came out. The moon grew brighter.
The pace quickened; the dancing became livelier. The
younger ones, unused to late hours and such strenuous
exercise, lay, one by one, on the blankets along the
outer walls. Suddenly, the highlight of the day's celebration brought a thunderous applause. A burst of
fireworks lit the sky. All rushed outside until the
splendor of the sights died down.
The day was over but, still in a festive mood, the
men and women gathered empty baskets and sleeping
children in their arms. From the buggies, surreys, horseback or a foot, the voices shouting, "Farvel! Farvel!
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Goodbye!", were indistinguishable from each other in
the semi-darkness.
The Olesens rode westward. No conversation took
place. Only the harness creaked so that an odor of
leather rubbing against leather reached Greta's nostrils.
She heard the sound of hooves in the thick dusty road as
the horses climbed the hills, now growing steeper, and
trotted down the other side. An occasional rumble of
planks marked the crossing of bridges.
It was after midnight when the hilltop came into
view. In the full moon, the house looked glorified,
bewitching. In a flash, Greta felt she'd been wearing
blinkers on her eyes. Now the blinders was gone. She
sighed happily. This was home.
"Yes," she thought, "Midsummer's Day had been
wonderful, seeing Maria, old friends, feasting, dancing
and the fireworks to scare away evil spirits." This, though, was where she belonged. This place
was something she and Chris created together. Feeling
rich, a warm surge of good feeling came over her, as
though she had arrived home after a long sojourn in a
foreign land. The voices and the music kept spinning in
Greta's head for weeks after Midsummer's Day on June
24th. She thought of little else. But the snobbish attitude
of Sena Bjornsen marred the pleasure of the recollection. Now she looked back on Linden with the feeling of
one who had departed but couldn't forget, who in
returning, could never again belong.
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Book Reviews . ...
Danes in North America
Reviewed by MARION MARZOLF
Edited by Frederick Hale (University of Washington
Press, Seattle, 1984), pp. 256, $19.95.
The story of immigration is a human story, of
partings and arrivals, hopes and dreams, disappointments and satisfactions. The reader of immigrant letters
has the tantalizing opportunity to peek into the hearts
and minds of pioneers who settled the North American
farmlands and participated in the growth of cities and
factories. The letters were not intended for our eyes.
They were written to loved ones back home, and we can
only guess at what was left unsaid or glossed over.
Some letters passed from hand to hand and others
were published in the local newspapers, contributing to
the genre of the "America letter," which scholars agree
contributed to the migration impulse in Scandinavia
and elswhere. The reader shares for a moment the joy of
arrival, the funny anecdotes that turn on the greenhorn 's inexperience in a new land, the detailed descriptions of new towns and workplaces , the pride of
achievements made in a few short months or years, and
the tug of longing for an aging parent left behind. If we
read enough of these letters, we can flesh out the
migration experience and the assimilation of a new
culture's values from the dry figures of mass migration
studies.
Danes in North America offers a look into the
private lives of Danish immigrants to the United States
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and Canada from about mid-19th century to World
War I. The collection of letters, ably translated by
Frederick Hale, gives a good overview of the Danish
immigration experience. The book is arranged thematically, so a reader can dip in and explore the rural or
urban experience, questions of ethnic identity, religion,
women or politics, for example. In each chapter, Hale
tries to span the entire period with a few choice letters.
The letters are not always grouped chronologically, but
appear to follow the themes suggested by individual
writers. Hale has carefully edited the material so that
the most interesting passages are presented, and the
reader does not have to wade through mundane
matters.
This book joins two earlier works, on which it is
modeled: H. Arnold Barton's Letters from the Promised
Land: Swedes in America, 1840-1914 (1275) and
Theodore C. Blegen's Land of Their Choice: The Immigrants Write Home, (1955) which tells the Norwegian
story. Hale's selection of letters is balanced. There are
positive and negative experiences, but the positive
generally outweighs the negative.
Hale is to be complimented for his interesting
introduction material and for the succinct and helpful
paragraphs that lead each section and introduce each
letter writer. This provides a helpful context for the
reader. But it is less clear just how Hale has arrived at
his selection and the criteria he used . He discusses this
all too briefly in the introduction. It would also have
been helpful to know where Den nye Verden was
published and what kind of publication it was. A list of
the books containing the previously published letters
that Hale has translated would be helpful.
Research on this project began in 1975, and the
published work arrives just as there is increased
scholarly activity on the Danish immigration . His book
is a welcome addition to the slim collection of works in
this field. An interesting supplement to Hale's book , for
those who read Danish, is: Brev fra Amerika: Danske
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Udvandrerbere 1874-1922, edited by the study group led
by a Professor Erik Helmer Pedersen of the Economic
History faculty of the University of Copenhagen.
Published by Gyldendal in Copenhagen in 1981, this
volume presents the letters of six individuals or families
over a span of years. The case study approach gives a
more intimate look at typical immigration experiences,
and in some ways is more satisfying than the kaleidoscopic view offered in mixed letter collections. But both
approaches are valid and useful in contributing to our
understanding of the individual experiences behind the
ciphers in the great migration story.

The Dream of America
Reviewed by W. STITT ROBINSON
Trans. and ed. by J. R. Christianson and Birgitte
Christianson (Creative Education, Inc., P .0. Box 227,
Mankato, MN 56001), 1982. $69.95 for the set.
Europe and the Flight to America, by Sven Skovmand,
78 pp.
America Fever, by Sven Skovmand, 95 pp.
The Westward Journey, by Kristian Hvidt, 95 pp.
They Came to America, by Bent Evold, 95 pp.
Gateway to America: New York City, by Erik V.
Kustrup, 72 pp.
Shattered Dreams: Joe Hill, by S0ren Koustrup, 69 pp.
Ireland in Flight, by S0ren Koustrup, 103 pp.
The basic human element in the history of the
United States is the story of the variety of people who
make up its population. In addition to Native Americans prior to the arrival of Europeans, there came
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immigrants first from Northern and Western Europe
along with transportation
of some Africans. Then
followed others from Southern and Eastern Europe and
more recently still others from the Orient and from
Central and South America to make up our pluralistic
American society.
The focus of this interesting series of seven volumes
in The Dream of America is on the immigration from
Northern and Western Europe, sometimes referred to as
"Old Immigration" in the history of American population. Special attention is devoted to immigrants from
Scandinavia and Ireland. Originally published in
Danish in 1976, the series has now been translated into
English in this 1982 publication.
The reasons for emigration from Europe were
many and varied, including poor economic conditions,
political oppression, search for religious freedom,
escape from military conscription, and aspirations for
new opportunities in the "American Fever." Emphasis
upon opportunities in America came from agents of
steamship and railroad companies, returning immigrants and visiting "Yankees" with tales of economic
gain, and the many letters sent back to the homeland by
immigrants across the Atlantic. In the volume on
Ireland in Flight, special emphasis is given to the acute
economic conditions resulting from the land policies of
absentee owners, the excess of population, and particularly the potato rot of the 1840s. The severity of the
hardships and the distress of the suffering people are
vividly portrayed.
Consistent with recent trends in historiography,
appropriate attention is given to all members of society
rather than concentration only upon the elite. In fact,
this series places major emphasis upon the average
immigrant among the fifty million Europeans who came
to America. Both success and failure were part of the
story. They Came to America features the success of
Axel Brandt, Danish immigrant, in his experiences
across the nation as pioneer and lumberjack before
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locating in 1915 in Tyler, Minnesota. He became a
successful farmer in Tyler and reared a family in the
Danish community when he died at age 79 in 1974. A
more tragic ending for a Swedish immigrant of 1902 is
found in Shattered Dreams: Joe Hill. Originally known
as Joel Hagglund, he wandered as migrant worker and
hobo until becoming a labor union organizer for the
I.W.W. (Industrial Workers of the World). He contributed to the efforts of labor organization as speaker and
song writer, and his legacy lived on after his conviction
and execution for murder in 1914, the guilt for which
the author leaves the reader to judge.
These seven volumes provide a general and
accurate historical background for the experiences of
the immigrants, although with limited specific details of
events and dates. Extensive use is made of the records of
immigrants in letters, diaries, and newspapers.
Numerous photographs and illustrations from printed
sources and works of art accompany each volume,
enhancing their appeal for high school or beginning
college students as well as the general reader. The vivid
presentation of the human experiences of the immigrants constitutes one of the most important contributions of the series.
W. Stitt Robinson
University of Kansas
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Kraftens horn: myte og virkelighed
i Karens Blixens liv
Reviewedby LEIFSJOBERG
by Anders Westenholz (Gyldendal: Copenhagen 1982),
147 pp. Kr. 128
Since Hans Brix published his major study, Karen
Blixens Eventyr (KB's Tales) in 1949, to my knowledge
no fewer than nine Danish books on Isak Dinesen have
appeared. The latest addition is written by Anders
Westenholz, a psychologist and author of four novels
and several radio-plays. Since Westenholz is distantly
related to Isak Dinesen on his mother's side, he has had
access to highly interesting correspondence (1912-30),
drawn from Isak Dinesen' s years at the African farm
("Out of Africa"). Westenholz quotes liberally from
these letters and brings out many new facts and insights.
I find the selections both informative (the precarious
economic situation at the coffee plantation) and revealing (re Isak Dinesen' s peculiarities vis-a-vis her
relatives). It appears equally clear that these relatives of
hers treated her generously through loans and investments and that Isak Dinesen was often quite irresponsible and, initially, lacking in competence to run the
farm. As the economic situation worsened, I. D.
improved her management and frantically strove to
avoid a disaster and closing of the farm.
The love story between I. D. and Denys Finch
Halton, which she made much of, is discussed from a
somewhat speculative point of view in this book. If
Westenholz had been a literary historian, he would, no
doubt , have made better integrations of the many
quotations from Danish Isak Dinesen scholars into his
commentaries, but for those uninitiated it is a clear
advantage to get the full context of their arguments.
In The Pact Thorhild Bj0rnvig has described some
of I. D. 's unending role-playing, and Westenholz goes a
step further in his chapter, "The Demonic Puppeteer."
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After her return from Kenya, I. D. saw herself and her
surroundings as marionettes in the hands of Fate, and it
is characteristic of her oeuvre that there is an abundance
of people who merely play parts in life. When those she
had selected as marionettes misbehaved and failed to
follow her intentions, she became furious. "The Fatal
Alienation" in Isak Dinesen' s universe does not consist
in role-playing, but in neglecting at a crucial point to
become part of the action - from that moment on one
is "assigned to the role of the onlooker." "To be sure
I.D. had multiple personalities" (p. 57), which may
suggest why she wanted to manipulate those around her
as marionettes - but there was nothing contemptuous
in this, asserts Westenholz.
The chapter, "The Celestial Powers" (pp. 61-84),
discusses I. D. 's heroic-aristocratic view of life and her
subjective view of God. A person's fate, according to
I. D., is created through interplay between three factors:
"the dream of the Creator" or "God's plan," "the will of
the individual" and "external circumstances" (p. 77). It
is evident that I. D. feels "man not only has the opportunity but even the obligation to shape his own fate."
As is well known, I.D. was a terrible snob, and
Westenholz devotes an entire chapter to the subject. Her
stories abound in noblemen and church dignitaries, but
then so do folk tales. In the folk tales, however, the
same rules apply for a king as for peasants, but in
Dinesen ' s stories the reader will have to accept her
assumption that a prince or a nobleman is intrinsically
more important and more interesting than a commoner.
Her characters are like pieces in a game of chess: from the
outset their mobility is determined by their social status,
and they feel mutually bound to respect these rules (p.
87); if they do not, the entire play breaks down. "The
only ones in Dinesen's universe exempted from the rules
of the game of snobs are artists and colored people" (p.
87). Not only in her fiction, even in her life I. D. was a
snob. She was descended on both sides of her family
from the haute bourgeoisie, who did not belong to and
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had never belonged to the nobility (p. 92). Westenholz,
rather convincingly, sees her snobbery in relation to her
identification with her dead father, a suicide (p. 93). The
image of the factor (pp. 102-119) is, like many
components in I.D.'s life, "split in two opposing
extremes" (p. 102); one is an idealized, bright, conscious
image,
the other
is demonic,
dark,
fatefully
unconscious.
Together
with the two rema1n1ng
chapters, "The Poet and Reality" (pp. 120-133) and
"Fiction and Reality" (pp. 134-148), it is the finest
contribution of Westenholz' book.
As a trained psychologist on the one hand, Westenholz has an edge over the literary historians in interpreting I.D.'s fantastic stories. On the other hand, he
limits the scope of his study by including only aspects of
I.D.'s life and writing in which he himself is interested.
There is, however, something new and surprising
in this book for everyone who has read Bj0rnvig's The
Pact and Judith Thurman's recent book on I.D. Westenholz' book should be made available in English. It is
likely to find a thousand readers - with a modest
amount of promotional activity - and many will be
grateful to the press for putting it out. With its
limitations, the book cannot be ignored by Dinesen
scholars or Dinesen afficionados.

-46-

Selected Stories
by BENNY ANDERSEN

If It Really Were A Film
by DORRIT WILLUMSEN
Reviewed by KAJA VOLBAEK
Benny Andersen, Selected Stories, trans. and introduction by Leonie A. Marx (Curbstone Press: Williamantic,
CT 1982). 102 pp. $6.00
Dorrit Willumsen, If It Really Were a Film, trans. by
Anne Marie Rasmussen (Curbstone Press: Williamantic,
CT 1982). 138 pp. $6.00
As part of an active program in the publication of
modern Danish literature in translation, Curbstone
Press has issued two collections of short stories by
Benny Andersen and Dorrit Willumsen. Other authors
in the growing series are J0rgen Gustava Brandt, Tove
Ditlevsen, Uffe Harder, Klaus Rifbjerg, Ole Sarvig,
Henrik Nordbrandt, Marianne Larsen, Asger Schnack,
J0rgen Sonne, and Kirsten Thorup.
Curbstone's
publisher , Alexander Taylor, has taken the welcome
initiative to introduce a broad range of contemporary
Danish writers to an English-speaking readership.
Benny Andersen was born in 1929 in Copenhagen
into a working class family without any literary
traditions. He himself worked early in life in an
advertising agency. In 1960 he made his debut as a lyric
poet and since then has written poetry, short stories,
and film scripts, mostly about average, alienated and
insecure contemporary people.
In this selection of short stories, most of the
characters try, often without results, to find an identity
and to break out of either self-imposed or societyimposed roles. In most cases they realize their situation,
but they are not able to break the pattern or even make
a choice. They think and act as society expects. They
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live rationally and ethically. But somehow they find
themselves in impossible,
tragic-comic
situations,
caused by their own inflexibility and shortsightedness.
In fact the author never presents any alternatives to his
characters. They have no options.
It must be mentioned that there is a move in the last
short story, "The Speaking Strike," towards a true
active ethical involvement with life. This story is a
chapter from a larger novel, On the Bridge, published in
1981, concerned with life in Denmark during the
Occupation.
Because of Andersen's ironic, frequently amusing
style the tragedies and absurdities of these lives are
underplayed.
The reader can empathize with their
situations and also be amused.
In "The Pants" an alienated man finds an identity
by buying and wearing used clothing with unexpected
results. The main charcter of "A Happy Fellow"
suppresses his true feelings about fatherhood and his
own harsh instincts about discipline, while presenting
himself to the public in the role of "perfect" father and
husband. Since "perfect" here means never reacting
disagreeably or punitively, he finds himself in inevitable
strong inner-conflict and disgust.
In three of the stories the one-sided perspective of
the protagonist leaves no possibility for social contact
or normal relationships. All of them find a scapegoat to
explain their isolation. In "Fats Olsen" it is the
appletree. In the storeowner' s mind it is the tree which
attracts the children, and which is the obstacle that
keeps him and the village apart. In "Hiccups" a young
man uses hiccups to call attention to himself at parties
and thus establish contact with the others who want to
help him. In spite of his early successes this obsession
with hiccups grows and finally it dominates his life, and
he loses out. In "Layer Cake" we find a couple tied to
each other in a drab marriage, where the wife is more
concerned with social acceptance of herself as a perfect
home-maker
than with her husband's health and
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happiness. After 25 years of marriagE:, she sees her
husband's refusal to eat a piece of layer cake (he didn't
like layer cake, wasn't hungry) as a rejection of her.
From rejection to suspicion to proof. Her mind moves
logically to the "fact" of his infidelity with the lady in
the bakery across the street. Obviously he is getting
layer cakes somewhere else, and the battle is on.
Dorrit Willumsen, born 1940.
Dorrit Willumsen's writing explores women's
position in society, their possibilities for development,
and paints, in most cases, a bleak picture of marriage.
Marriage as a social institution seems to have no merit
in her opinion. As in Benny Andersen's stories, some of
Willumsen's portraits are characterized by loneliness
and wistful resignation. Most of them are incapable of
changing the course of their lives, and they drift into an
empty, superficial existence where even death seems a
relief. This subconscious deathwish is present in several
of the short stories ("The Vestal Virgin," "The Waiting,"
for example), in contradiction to Benny Andersen's
people who in spite of their isolation continue their
aimless lives ("The Pants," "Fats Olsen").
In "The Vestal Virgin" Willumsen describes the
historical position of women in striking black and
white. The contrast is between the seductive Messalina,
Empress of Rome, who knows what she wants, lives her
life to the fullest, has to have help to die, and the plain,
young girl who does not know what and whom she
wants. With no possible future marriage in sight, she
drifts without protest into the life of a vestal virgin, a
role well suited for her, according to her family. Facing
death she meets it "for the first time, expectant and
arrogant, as though it were something I had decided
myself." A lonesome woman, terminally ill, brings her
house in order while waiting for death - almost
willingly in the story, "Waiting." She throws out her
potted plants, washes and folds her clothes, buys the
overnight bag for the hospital, and waits. The only
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exciting period in her life, when she had brief hopes of a
meaningful relationship, lasted for only a short time.
("He visited her five times"). He brought her in contact
with the world, and when the relationship failed, she
drifts back to her previous isolated and lonesome
existence, from which death seems a natural way of
escape.
In the three stories "The Couple," "Separate Ways"
and "The Stranger II," marriages are analyzed. Both
partners in "The Couple" are stagnating. They do what
is expected of them to fit into society; marry, have a,
child, buy furniture and in time a house, when they are
really neither ready nor suited for it. Material things
dominate their lives and keep them from getting any
insights into each other's needs. It is difficult to know
who the narrator is here; at times we feel the woman's
viewpoint; at times the man's is foremost. Strong issues
are sharply drawn up: What is truth, lies? Whose fault is
it that the marriage is faltering? Why the lack of
communication when they seem to agree? In "Separate
Ways," Dorrit Willumsen has gone a step further; the
couple is in the process of divorce. This marriage saw to
all the right things, which, in society's eyes, gets a
marriage off to a good start: rice at the wedding, tin
cans after the car, stable jobs and an apartment ("Falling
in love coincided with a two-room apartment ... ").
Later a child was added. Unlike the man and woman in
"The Couple," these marriage partners try to make up
for their boredom with each other by occupying themselves with worthwhile and "fashionable" undertakings .
When they realize that they have nevertheless drifted
apart, divorce is inevitable - it has become the
fashionable thing to do. In this story the man is the
narrator, and their life together is described as a series of
flash-backs ("a series of pictures, fleeting and not very
coherent").
"The Stranger II" is a paraphrase of "The Stranger"
written by August Strindberg. Here we hear strongly a
woman's viewpoint in what should have been a
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dialogue, at a meeting between two women, the former
and the present wife. But we hear only the former wife,
and it is through her monologue that we get a picture of
how the other woman is. The former wife's role has
changed from being dependent on the husband to that
of an independent, self-reliant but lonely woman, who
can come and go as she wants, do as she wants - but is
she happy with her freedom, envious of the other
woman who took her place? The issue seems to be that
women are neither happy in their free, independent
position, nor in their position as a wife in a society that
is still - primarily - dominated by men, it appears to
be as yet impossible for women to combine the need to
develop their own potentials with the demands on them
as a housewife and mother. Strindberg's short story
touches the same issues, only they are seen and heard
through
the married
woman's
monologue,
an
interesting comparison with a different outcome.
"If it were a film": The main character is a man who
cannot relate in a normal way to his fellow man. He
only feels secure and happy in the darkness of the movie
theater, or in the attics and storage rooms where he
steals junk - making a living by selling his hauls to
second-hand stores. When he is caught and sent to
prison, he gets tangled up in a murder accusation. Did
he commit murder or not? It is not an easy answer;
maybe he doesn't even know himself. His lack of
contact, inability to establish relationships, creates a
void that has been partly filled by the fantasties acted
out in the movie theaters. For that reason, he is not able
to distinguish between real and illusionary events, and
in the end sees his entire life as if it were a film.
Dorrit Willumsen does not use humor to soften the
effect her writing has on the reader, but rather
exaggerates to underline the conflicts, sometimes with
razorsharp irony.
Both Benny Andersen and Dorrit Willumsen
examine the quality of life and the individual's
adaptation into the standards decided by society. It is
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this lack of adaptation, the inability to develop normal
relationships and individual growth that causes the
imbalance for most of the characters in these short
stories. In most of the cases, no alternatives are
suggested to correct what the authors consider the ills of
a modern society, but merely expose them, and therefore leaves no cures for their protagonists.

C.C.A. Christensen 1831-1912:
Mormon Immigrant Artist
Reviewed by DONALD K. WATKINS
by Richard L. Jensen and Richard G. Oman (Corporation of the President, The Church of Jesus Christ of
Latter-Day Saints: Salt Lake City, Utah 1984). 116 pp.
$10
The 101 reproductions in this handsome exhibition
catalog exhaustively document the artistic career of Carl
Christian Anton Christensen, the Danish convert (1850)
and emigrant to the U.S. and Utah (1857) who served
his church and people as spokesman, historian, and
journalist among the large number of ScandinavianAmerican Latter-Day Saints. The authors have supplied
a thorough thirty-two page introduction to the artist
and his paintings, which are themselves individually
annotated. Christensen's paintings are folk art at its
narrative best: they tell of his Scandinavian origins,
offer finely detailed scenes from nineteenth-century
Mormon history, and illustrate religious themes, both
biblical and from the Book of Mormon. In the past
twenty years Christensen's art has been featured in no
less than ten exhibitions. The present catalog comple-52-

ments the major exhibition in the spring of 1984 on the
occasion of the opening of the new Museum of Church
History and Art in Salt Lake City.
Jensen
and
Oman
recount
Christensen's
impoverished youth and seasonal studies, from 1847 to
1853, at the Royal Academy of Art. In Denmark Christensen gained basic skills as a painter and also the
religious persuasion,
Mormonism,
that met with
various degrees of hostility from the Lutheran establishments of Scandinavia. From 1853 to 1857 C.C.A.
served as a missionary in Norway; it was from
Christiania he, his future wife, and fellow Saints
embarked for Utah, first by sail and rail to Iowa City,
and then by handcart caravan to Salt Lake City.
In the northern Sanpete Valley the family settled
into a farming life which Christensen varied with
commercial painting. His intense participation as artist
and journalist in the cultural life of Danish-Norwegian
Mormons began after a second missionary assignment
in Norway, 1865-67. Jensen and Oman trace the several
parallel roads of Christensen's productive life, returning
always to the painting that "did much to give LatterDay Saints a feeling for the epic nature of their history."
This historical reference makes C.C.A. Christensen's
painting a panorama of the Mormon chronicle. The
authors' introduction to the book provides a cogent
summary of Danish-Norwegian
integration in this
remarkable chapter of American religious and social
history. C.C.A. Christensen 1831-1912: Mormon Immigrant Artist is a vivid contribution to this country's art
history and to the study of the Danish presence in the
Mormon society of Utah.
The book can be purchased only from the Corporation of the President. A check for $11, which includes
domestic postage and handling, should be sent to the
Museum of Church History and Art, 45 North West
Temple, Salt Lake City, Utah 84150.
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Goals and Objectives of the
DANISH AMERICAN HERITAGE SOCIETY:
To promote an interest
American life.
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records pertaining
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to the life and culture of Danish Americans ,
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Archival Listing, and the Danish Immigrant
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of other

Danish

American

To encourage and assist with conferences , meetings and endeavors
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